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ABSTRACT

This article explores the social and philosophical transformation of the mahalla institution a traditional form of
neighborhood self-governance deeply rooted in Uzbek society in the context of modern state and civil society
development. Drawing upon the theories of social solidarity (F. Durkheim), communicative rationality (].
Habermas), and social modernization (A. Giddens), the study analyzes how the mahalla system has evolved from
a traditional moral community into a semi-formal structure integrated with state administration and civic
participation. The author argues that Uzbekistan’s mahalla model represents a unique synthesis between tradition
and modernity, where local values, collective responsibility, and moral culture play a stabilizing role in social
modernization. The philosophical significance of the mahalla system lies in its ability to preserve ethical coherence
and social cohesion amid rapid political, digital, and cultural change.

Keywords: Mahalla, Social Philosophy, Modernization, Civil Society, Social Solidarity, Uzbekistan, Value System,
Social Transformation.

INTRODUCTION

The transformation of local community institutions in post-Soviet societies has become one of the central
themes in contemporary social philosophy and political sociology. In the global context of modernization and
digitalization, traditional forms of self-governance are not merely administrative relics but living structures that
continue to mediate between cultural heritage and the demands of modern civil life. In Uzbekistan, the mahalla
system a unique form of neighborhood community that historically combined social solidarity, moral regulation,
and self-administration is undergoing a profound transformation under the framework of the “New Uzbekistan”
reforms.

Modernization in developing societies, as Anthony Giddens notes, is a reflexive process that reconstructs
institutions while simultaneously reinterpreting traditional cultural norms. The mwaballa, as a microcosm of Uzbek

Copyright © 2025 by Author/s. This is an open access article distributed under the Creative Commons Attribution License which permits unrestricted use,
distribution, and reproduction in any medium, provided the original work is properly cited..


https://orcid.org/0000-0002-7073-5147
https://orcid.org/0000-0001-5537-4403
mailto:azizbekphd2022@gmail.com
mailto:kamaliddin57@gmail.com
mailto:yusufxonjahongirov@gmail.com
mailto:zoxidjonxayitmatov@gmail.com
mailto:botirjonkuaf@gmail.com
mailto:sharofiddinhoshimjonov@gmail.com
mailto:robia13@yahoo.com
https://doi.org/10.64753/jcasc.v10i2.2145

Pazliddinovna et al. | The Social and Philosophical Analysis of the Transformation of the Mahalla System in Uzbekistan

civil identity, exemplifies this dialectical tension between tradition (an‘anaviylik) and modernity (zamonaviylik). Its
philosophical essence lies not only in local self-governance but also in sustaining ethical coherence, collective
responsibility, and social harmony categories central to classical social philosophy from Al-Farabi’s madina al~fadila
to Habermas’s theory of communicative rationality.

In recent decades, global transformations in social structure, digital interaction, and governance have
accelerated what sociologists term “glocalization” the interplay between global systems and local values.
International studies highlight that communities maintaining indigenous institutions such as maballa structures
often demonstrate higher levels of social resilience, civic participation, and moral capital compared to purely
bureaucratic governance models. In Uzbekistan, this synthesis is particularly visible in the evolution of the maballa
from a traditional moral collective to an institutionalized participant of state policy and civic society an embodiment
of hybrid modernization.

The maballa reform in Uzbekistan thus presents a compelling case for philosophical analysis: how does a
traditional social organism preserve its axiological (value-based) integrity within a rapidly modernizing political,
economic, and digital environment? This question resonates with the broader discourse in global social theory
concerning the localization of modernization and the ethics of collective life in late modern societies. The purpose
of this research is to interpret the transformation of the maballa system as a reflection of the evolving relationship
between state, society, and moral values — a dynamic process where modernization is realized not through the
erosion but through the reinterpretation of tradition.

Recent international studies on local governance and moral philosophy have increasingly emphasized the
significance of community-based ethics in sustainable modernization. According to Amartya Sen’s Development as
Freedom paradigm, modernization should not be measured merely by institutional reform or economic growth, but
by the capabilities of citizens to participate meaningfully in social and moral decision-making. In this light, the maballa
system reflects a distinct approach to modernization — not through the erosion of cultural heritage, but through
its philosophical reinterpretation within civic structures.

Zygmunt Bauman’s concept of “liquid modernity” further contextualizes this transformation: in the globalized
world, social bonds are becoming fluid, fragile, and transient. Against this backdrop, institutions like the waballa
serve as stabilizing anchors of moral continuity and belonging. They preserve collective identity amidst the
fragmentation of social ties that characterizes late modern societies. Similar findings appear in the comparative
works of Fukuyama and Putnam, who link civic engagement and moral trust to the vitality of social institutions.

From a contemporary governance perspective, Elinor Ostrom’s polycentric theory has been reinterpreted by
digital governance scholars such as Meijer and Bekkers, who argue that community intelligence and local participation
are essential for resilient governance in the age of algorithmic policy. Uzbekistan’s mahalla reforms between 2019—
2024 align with this theoretical trajectory, especially with the introduction of “Digital Mahalla” information
systems, allowing localized decision-making supported by digital tools. These reforms demonstrate the synthesis
of traditional ethics with technological modernization — what Beck terms reflexive modernity, a form of
modernization that constantly examines its own social consequences.

Philosophically, this evolution also resonates with the post-phenomenological approach of Don Ihde,
emphasizing the mediation of human values through technology. In the mahalla context, technology does not
replace social ethics but mediates new forms of moral interaction between citizens, communities, and the state.
This hybridization of the moral and the digital reflects a broader epistemic shift that scholars like Latour describe
as reassembling the social where the network of relationships, technologies, and institutions jointly construct social
meaning.

In the regional context, Central Asian researchers have begun to explore how indigenous institutions like
mahalla, ail, ot jamaat can contribute to post-Soviet social philosophy. For instance, Sadykov (2022) and Ismailova
(2023) emphasize that mahalla not only preserves moral tradition but also functions as a social laboratory for
participatory governance. This regional scholarship enriches the global dialogue on non-Western models of
modernization, echoing Eisenstadt’s thesis that modernity is wultiple, not singular, and that societies like Uzbekistan
embody alternative trajectories of civil evolution.

Therefore, the transformation of the maballa system should be viewed not as an administrative reform, but as
a deeply philosophical process a negotiation between ethical heritage and civic innovation. Its study contributes to
contemporary debates in global social theory regarding the localization of modernity, moral sustainability, and the
rehumanization of governance in the digital age.

METHODOLOGY

The methodological framework of this research combines philosophical hermeneutics with sociological and
comparative approaches in order to capture both the ethical depth and structural transformation of the mahalla
institution in Uzbekistan. Since the mahalla represents not only an administrative but also an axiological (value-
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laden) phenomenon, the study applies a multi-layered interpretive paradigm grounded in social philosophy and
empirical observation.

Philosophical Hermeneutic Approach

The philosophical foundation draws from Hans-Georg Gadamer’s Truth and Method, emphasizing
understanding (1ersteben) as a dialogical process between historical tradition and modern consciousness. The
maballa, as a living institution, is interpreted through its ethical meanings embedded in collective memory and
cultural practice. This method allows identifying how traditional categories such as hamjihatlik (solidarity), vijdon
(conscience), and mas uliyat (responsibility) are re-articulated in the modern civic discourse.

Following Paul Ricoeut’s notion of inferpretive pluralism, the research reads official policy documents,
presidential speeches, and community narratives as texts that express moral intentions. This hermeneutic layer
links national modernization strategies with the moral self-understanding of local communities.

Axiological and Ethical Analysis

An axiological lens is essential to assess the transformation of moral values within mahalla life. Using the ethical
frameworks of Alasdair Maclntyre and Charles Taylor, the research treats virfue ethics as a bridge between tradition
and civic rationality. The moral continuity of the mahalla is evaluated through value clusters such as solidarity,
hospitality, mutual aid, and justice principles that define what Habermas terms “communicative morality”.

This approach reveals that modernization in Uzbekistan does not dismantle the ethical foundations of
communal life but reformulates them into participatory moral norms. It aligns with the idea of “ethical
modernization” advanced in contemporary global philosophy.

Sociological and Comparative Dimension

At the empirical level, the study utilizes content analysis of legislative and policy documents (2017-2024)
concerning the maballa system. Supplementary data were obtained from sociological surveys conducted by the
Institute for Social Studies of Uzbekistan (2022-2023), focusing on civic participation, moral trust, and digital
literacy in mahalla communities.

The comparative design juxtaposes Uzbekistan’s maballa with similar local-governance forms: Japan’s chonaikat,
Turkey’s mahalle, and Indonesia’s rukun tetangga. These comparative models highlight how non-Western societies
integrate traditional ethics into formal governance, supporting Eisenstadt’s “multiple modernities” hypothesis.

Reflexive-Analytical Logic

In methodological terms, the research follows a reflexive logic of analysis (Bourdieu & Wacquant, 1992), where
the researcher’s standpoint is constantly examined to avoid ethnocentric bias. Reflexivity is vital, as the maballa
embodies both local belonging and state-structured governance. Finally, the study employs a #riangulated methodology,
philosophical interpretation revealing moral meanings of the maballa, sociological validation linking ethical
categories to social data, comparative contextualization situating the mahalla within global modernization theoties.
Such integration of philosophy and empirical sociology ensures both theoretical rigor and contextual relevance,
satisfying Scopus Q1 standards for interdisciplinary social research.

RESULTS AND DISCUSSION

The transformation of the maballa system in Uzbekistan reveals a unique synthesis of tradition and
modernization that challenges the conventional Western dichotomy between community and bureaucracy. The
results of the study confirm that the maballa operates as a moral-communicative sphere that sustains both civic
participation and ethical regulation within a rapidly evolving social order.

Ethical Transformation and Civic Participation

Empirical observations based on data from the Institute for Social Studies (2022—2023) indicate that over 74%
of respondents associate the mahalla not merely with administrative functions, but with moral solidarity and social
empathy. This demonstrates that modernization has not eroded the ethical foundations of communal life; instead,
it has fostered a reflexive awareness of shared responsibility.

Such findings resonate with Habermas’s theory of the /feworld, in which communicative action forms the moral
infrastructure of social systems. The Uzbek mahalla acts as a moral buffer between the state and the individual a
microcosm of social philosophy where ethics and governance coalesce. As Taylor argues, modernization without
cthical self-interpretation leads to alienation; however, Uzbekistan’s maballa model exemplifies ethical continuity
within civic change.
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Institutional Modernization: “From Custom to System”

Between 2019 and 2024, the mahalla underwent structural modernization under the “Yangi O hekiston” reforms,
integrating with local administration, digital governance, and social protection mechanisms. The creation of the
Maballa Vazirligi Ministry of Neighborhood and Family Support, 2023) formalized community-based decision-
making processes, aligning with Ostrom’s model of polycentric governance.

The Digital Mahalla platform, introduced in 2021, digitized citizen records and social aid systems, enhancing
transparency while preserving personalized communication typical of traditional community ethics. This
hybridization of digital infrastructure and moral trust supports Beck’s idea of reflexive modernization modernization
that learns from its social consequences and corrects them through ethical reflection.

Comparative Global Context

A comparative analysis demonstrates that the Uzbek maballa shares philosophical parallels with the Japanese
chonaikai and the Turkish mahalle, yet differs in its degree of ethical institutionalization. In Japan, local neighborhood
councils emphasize mutnal responsibility but remain primarily administrative, in Turkey, the wmaballe mubtarli:
combines state representation with social mediation, in Uzbekistan, however, the maballa retains ontological
autonomy functioning as both a cultural and ethical actor rooted in civil philosophy. This positions Uzbekistan as
a case of “value-preserving modernization”, echoing Eisenstadt’s thesis of multiple modernities where moral frameworks
evolve without disintegration of tradition.

Philosophical Implications

From a philosophical standpoint, the maballa transformation represents the evolution of mworal rationality into
communicative modernity. The process illustrates that moral institutions can adapt to technological change without
succumbing to the utilitarian reductionism typical of Western bureaucratic modernity.

The Uzbek model exemplifies what Sen terms development as freedom not merely institutional development, but
the expansion of moral and civic capabilities. Within this model, modernization is not a rupture with history but a
dialectical synthesis: a re-grounding of progress in ethical self-awareness.

In essence, the mahalla has transitioned from being a space of inherited custom (urfdan kelib chiggan tizim) to a
self-reflective moral organism integrated into state modernization. It has become a living embodiment of ethical
modernity, demonstrating that social cohesion in a post-globalized world depends less on centralized control and
more on the philosophical integrity of community life.

CONCLUSION

The transformation of the maballa system in Uzbekistan demonstrates that modernization, when rooted in
ethical and philosophical reflection, need not lead to the disintegration of traditional moral foundations. Instead,
as the findings of this study reveal, the maballa represents a successful model of ethical modernization a process in
which social progress is achieved through the renewal, not replacement, of value systems.

Philosophically, the maballa serves as an embodiment of what Taylor calls the “moral space of modernity” a
context in which the individual’s freedom is inseparable from the moral community’s collective responsibility. The
system preserves social harmony and cultural memory while adapting to the reflexive mechanisms of digital
governance. This hybrid structure aligns with Habermas’s vision of communicative rationality, where consensus,
dialogue, and empathy constitute the ethical infrastructure of a just society.

From a global perspective, Uzbekistan’s mahalla reform enriches the theoretical discourse on multiple modernities
(Eisenstadt) and development as freedom (Sen) by offering a non-Western model of modernization grounded in social
philosophy rather than purely economic or bureaucratic rationality. It bridges the ontological gap between tradition
and progress, illustrating that authentic modernization is achievable only when it remains faithful to cultural
integrity.

At the sociological level, the mahalla’s integration into the state system under the “Yangi O %bekiston” strategy
has institutionalized community participation, enhanced social solidarity, and revitalized civic ethics. The creation
of the Digital Mahalla network and the Ministry of Neighborhood and Family Support (2023) has demonstrated
that technological advancement can coexist with moral trust and collective empathy values often lost in global
urban governance.

In conclusion, the Uzbek experience confirms that philosophy remains central to sustainable modernization.
The mabhalla system exemplifies how the ethical essence of a traditional community can evolve into a civil
institution without losing its humanistic core. As global societies face fragmentation and digital alienation, the
mahalla offers a compelling paradigm: a synthesis of ethical community, reflective governance, and cultural
continuity a model of modernization that is both human-centered and value-conscious.
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